
 

It is fascinating to note what specifically the Greeks opposed and sought to uproot. 
We are taught in Megilas Antiochus that they targeted Shabbos, milah, and Rosh 
Chodesh. Shabbos and milah are understandable targets, as they are each an os ï 
a sign of the covenant between Hashem and His people. But what is so special 
about Rosh Chodesh? 
 
The medrash Shemos Rabbah explains that the reason Rosh Chodesh was the 
first mitzvah given to the Jewish Nation as a people is, ñYisroel Kedoshim 

Môkadshimò, Israel the holy people has the capacity, and indeed the charge, to sanctify. 
The mitzvah of the Jewish calendar and Rosh Chodesh represents our ability to sanctify time. This 
ability is articulated in the phrase ñmekadaish yisroel vôhazmanimò, which the Talmud in Berachos 
understands as saying that Hashem sanctifies Israel, who in turn sanctifies time. Milah (circumcision) 
is our sanctifying the body, and Shabbos as well is our transcending time. 
 
The Greeks were offering the world a new cultured world order and weltanschauung. They could 
accept the many understandable laws of Torah that could enhance society. However, they saw man 
and his gratification, pleasure, and enjoyment as the ultimate end. It is for this reason that they so 
strongly fought the opposing ideology of kedusha ï the call of the Jew to sanctify. They could accept 
the quantitative difference between Bônai Noach with their seven mitzvos and Bônai Yisroel with its six 
hundred and thirteen. However, they could not accept the qualitative difference that our mitzvos are 
not merely rituals to be observed, but ñasher kidshanu bômitzvosovò ï the commandments sanctify. 
It is thus understandable why they did not destroy the temple, but as we recite in Maôoz Tzur ï ñufortzo 
chomos migdalaiò ï ñthey breached the walls of My citadel.ò This refers, as we are taught in the mishna 
(Middos 2:3) to a wooden partition known as the soreg which was ten tefachim (approximately thirty 
eight inches) high. The Greeks made thirteen breaches in the soreg. The Gra explains that this 
partition marked the location beyond which a non-Jew could not go. The Greeks could not accept this 
division and separation. To them, we are all the same, and there is to be no havdala (separation) ñbain 
Yisroel lôamimò (between Israel and the rest of society). 
 
Hashem responded in kind. As we stood our ground in defense of kedushas Yisroel (the sanctity of 
Israel) we were rewarded with a mitzvah which enables us to create more kedusha. The lighting of ner 
Chanukah is in essence bringing more holiness into this world. A moment before the kindling you have 
a cup of oil or a candle. Now once lit as a designated Chanukah light, ñhanairos ha-la-lu 
kodesh haimò ï these lights are holy, and we are restricted in using them in any manner. 
We fought for kedusha and He rewarded us with a mitzvah that generates more kedusha 
annually. May we always be privileged to enable Him to reward us with more kedusha. 
 
Shevi and I wish all our members and friends a Happy and enlightening Chanukah 

Rabbi Benjamin Yudin 

Volume 35  Issue 2 Dec. 2007,   Kislev 5768 

Û÷éÙ 



2 

  PAGE  2                               HASHOMER                  KISLEV 5768 

 
 
 
 

Most of us are aware of the fa-
mous ñmachloketò between Beis 
Hillel & Beis Shammai in regard to 

lighting the Chanukah candles. Beis Shammai says 
that we should start with eight candles on the first night 
and decrease the number each day and Beis Hillel 
says that we should start with one candle on the first 
night and increase the number each day. We follow 
Beis Hillel. According to Beis Hillei, we are trying to 
increase the light, which he equates to Torah obser-
vance and learning, in this world. 
 
On this note, please note new shiurim and programs 
that are already underway. The Torah Enrichment 
Center gives three simultaneous shiurim (TEC Mish-
mar Program) on Thursday evening at the same time 
as Rabbi Yudinôs Chumash and Rashi class. Rabbi 
Brand gives a weekly Tuesday evening class for 
women and a biweekly Tuesday evening Sugiah Shiur 
for men. Rabbi Brand has also organized a Speaker 
series ñLiving Learning Seriesò and we have already 
been privileged to spend a very insightful shabbos with 
Rabbi Ralph Pelcovitz and his son, Dr. David Pelco-
vitz, as scholars in residence, as well as a youth pro-
gram and very entertaining ñcooking with the Rabbisò 
show with Rabbi Steven Miodownik. Make sure that 
you come to hear the other speakers in this series.  
 
By the time you read this, the rejuvenated menôs club 
will have already had their paid up membership dinner 
with Rabbi Ira Kronenberg, chaplain and colonel in the 
US Army, who  spoke about his experiences and per-
spectives in Iraq and Afghanistan. Donôt miss the TEC 
Pre-Chanukah event - Light up the Night!  An evening 
of Chassidic Torah, Music and more with Rabbi 
Herschel Reichman (Rosh Yeshiva, Yeshiva Univer-
sity) Motzei Shabbat, December 1, at 8:30pm. And of 
course, for those who have time during the day, there 
is the Tuesday and Thursday morning torah learning. 
 
 
If you are not yet active in the shul, now is a good time 
to get involved. For example, you can help out the Sis-
terhood or Menôs Club. Please let me know what your 
interests are and what you would like to do. 
 
Sarah and I wish everyone a Happy Chanukah 

Allan Rein 

 
 

 
Menashe: Forgotten and 

Redeemed  
 

As the story of Yosef and his brothers 
unfolds in Parshas Miketz, we learn about the birth of 
Yosefôs children, Menashe and Ephraim.  Soon after 
Yosef was catapulted into prominence, renamed as 
viceroy and invested as chief financial officer of Egypt, 
the Torah tells us that his two sons were born.  Yosef 
called the first one Menashe, ñki nashani elokim et kol 
amali vet kol beit aviò- because G-d had me forget all of 
my burden and my fatherôs entire house.  Radak 
expounds this phrase, explaining that Hashem granted 
Yosef such wealth and glory that Yosef forgot his 
burden of having been sold and also forgot his fatherôs 
entire house.  It seems rather peculiar that Yosef would 
name his first son to commemorate his detachment from 
his fatherôs house.  Why would Yosef celebrate his 
forgetting his fatherôs home with the name Menashe?  
Perhaps we can resolve these questions with an 
understanding of the essence of Menashe, the nature of 
redemption and the number eight. 
 
The Navi Yeshaya describes the age of redemption as 
the ultimate return of the lost Jews of Ashur and the cast 
a ways from the land of Egypt.  At the end of days, all of 
the sparks of holiness, the Jewish souls, that have been 
lost and cast away in the far flung corners of the earth 
will be gathered together to unite in the service of 
Hashem.  According to tradition, this supernatural age of 
redemption is associated with the number eight.  The 
number seven represents the natural, physical order, 
while the number eight corresponds to the metaphysical, 
supernatural aspects of life (i.e. the Mitzvah of Milah).  
The spiritual number eight, Shmoneh and the identity of 
Menashe represent this ability reconnect with G-d from 
the farthest reaches of life.  Menashe personifies this 
ability to reach and redeem those lost souls, who had 
been forgotten in far away lands.  Rav Moshe Wolfson, 
shlitòa (Emunat Itecha, Vayera 5754) notes that the 
letters of Menashe and Shmoneh are the same and that 
the tribe of Menashe was the eighth tribe to offer 
Korbanot on the eighth day of the inauguration of the 
Mishkan.  The Bnei Yissaschar teaches that the 
inauguration of the ultimate Beis Hamikdash will occur in 
the month of Cheshvan, the eighth Hebrew month.  We 
know that Cheshvan is the least active of all months, 
with no days of halachic significance.  Yet, it is in this 

(Continued on page 3) 


